workers. Union activities impacted heavily on the political and ethnic identity of young urban Chicanos.
The 1965 strike in Delano, California, helped spawn an emerging ethnic consciousness for Chicanos within an economic and political milieu. The strike consolidated the Chicano movement within California universities, as the oppre ssed and exploited rural Mexican fann worker became the symbol of struggle for Chicano(a) college students.
Chavez and the National Fann Workers Association placed sectors of the American Catholic Church in conflict with the fann workers' struggle. Eventually, young urban Chicanos entered into the dialogue and asked why the Catholic Church was not doing more for its own. Out of this conflict emerged CPLR as it assessed the American Catholic Church and its relationship to the Chicano community.
The Origins of CPLR: Delano and the American Catholic Church
On September 8, 1965, some 2,000 Filipino workers, members of the Agricultural Workers Organizing Committee (AFL-CIO), called a strike against the grape growers in Delano. Eight days later, on September 16, Cesar Chavez and the National Fann Workers Association (NFW A) voted to join their co workers on the picket line.1
The ftrst three months of the grape strike were without precedent in fann labor history, for no strike had ever continued this long. Each day, roving picket lines ofNFW A strikers went to vineyards in the San Joaquin Valley and exhorted workers to join the strike. Eventually some thirty-ftve fann s were involved. The strike had a direct impact on agricultural giants such as DiGiorgio grape vineyards, covering 4,800 acres and Schenley Industries, Inc., with 4,500 acres under cultivation?
By 1965, it became common knowledge from both the clergy and the laity that the Roman Catholic Church supported the rights of workers to unionize through Pope Leo XII's encyclical: The Rerum Novarum. However, once these teachings were put into practice, conflict arose from within the hierarchy.
From the very beginning, two priests from Sacramento, Fathers Keith
Kenny and Arnold Meagher, joined the picket lines in Delano. Both men were prominent priest-directors ofCursillo movements in their diocese. 3 Their actions caused loud protest from local Catholic leaders and Catholic growers. They were labeled "outside agitators" by growers who wrote and telephoned chancery offtces. The Catholic hierarchy responded by suspending both Kenny and Meagher from priestly duties, and they were enjoined to refrain from making any nationally prominent church representatives, Protestant, Catholic, and Jewish, the group called upon the strikers to continue their walkout until " ... their just demands were recognized." S In addition, they asked Governor Brown of Cali fornia and the S tate Legislature to pass legislation ensuring the right of collective bargaining. Finally, they urged President Johnson and Congress " ... to enact Federal legislation extending the provisions of the National Labor Relations Act so that it included agricultural workers.' >6
As with the early unionization efforts during the Bracero Program, Father Vizzard understood the intimate relationship between the Catholic grower and the actions of the American Catholic hierarchy. As he stated:
Church authorities often are frozen with fear that if they take a stand with the workers the growers will punish them in the pocketboo k .... Church institutions do not exist for their own sake. Nor does the Church itself exist solely for the comfortable, affluent, and powerful who support those institutions. Christ had a word to say about the shepherd, who, out of fear and because the sheep weren't his, aban doned the sheep when they were under attack. 7 Such statements brought dissension within the hierarchy, as voiced by Bishop A.J. Willinger of the Monterey/Fresno Diocese. Through his diocesan newspaper, the Bishop sought to minimize Vizzard's insights into the problem, as he wrote:
There is an old saying, "if you don't blow your own hom, who is there to blow it for you?" One of the hom blowers of the day is the Reverend James L. Vizzard, SJ. His participation in the dispute at Delano was an act of unadul terated disobedience, insubordination, and a breach of office. 8 With clerics divided on the strike issue, and in an effort to breathe new life into the strike, the next strategy for the union was to boycott. The NFW A began promotion of a nationwide boycott of Schenley liquors. Within a few weeks, they had boycott centers in sixty-four cities, with the greatest success in Los Angeles and New York. 9
The boycott of Schenley Industries led to secondary boyco tt strategies. A secondary boycott occurs when three parties are involved. Thus, the strike went beyond the farm workers and the growers and included the seller of the grapes. Schenley Industries charged that secondary boycotts were illegal. The National Labor Relations Board ruled in favor of the strikers. It ruled that the NFW A was not bound by the guidelines of the National Labor Relations Act. As of December, 1965, the secondary boycott would prove to be the farm workers' most effective too l against California growers.
The next step for farm workers was to make their cause known to the people of the United States. Their plight was dramatized in April 1966, close to Easter, with a 25-day, 300-mile march from Delano to the state capitol in Sacramento, California. Carry ing a banner of Our Lady of Guadalupe, and singing the religious hymn "De Colores,» the marchers were joined by numerous clergy and seminarians from California The march went into numerous communities, rallies were held, and the message of the strike and the Schenley boycott repeated. As a result of a march that attracted mass media coverage and national attention; Schenley Industries was persuaded to negotiate with the farm workers. The ftrst contract was signed with Schenley in June, 1966. 10 The next opponent for NFW A was the huge DiGiorgio Corporation. The boycott meant going against all DiGiorgio wine products and the afftliated S & W brand foods. A major obstacle in the strike was the difftculty of recruiting union members. The DiGiorgio Corporation forbid NFW A representatives from entering its property to organize. Three fe male NFW A members devised a plan to overcome this obstacle. A religious shrine consisting of a statue of Our Lady of Guadalupe with candles and flowers was set on the back of a pickup truck and parked outside the DiGiorgio property for two months. People were invited there to hear Mass. A 24-hour vigil was kept at the shrine, and many of the DiGiorgio workers stopped to pray. In the process, the workers were asked to join the strike, and several workers were successfully recruited. I I
In June of 1966, the DiGiorgio corporation announced its commitment to unions. The company would allow workers to vote for collective bargaining rights. DiGiorgio invited the powerful Teamsters Union to organize the workers.
In collusion with DiGiorgio, the Teamsters opposed � A and bid to represent the workers. Election day was set by DiGiorgio, without consulting with representatives ofNFW A. NFW A boycotted the election and urged its members not to vote. Out of 732 eligible voters, 385 voted, and 28 1 voters specified they wanted the Teamsters as their union agent. The NFW A immediately branded the election fraudulent 1 2 A second election was scheduled for August 30, 1966. Some weeks before the strike vote, Chavez became aware that the DiGiorgio campaign had drained the union's fm ancial resources. As a result, Chavez merged the NFW A and A WOC into a new organization known as the United Farm Workers Organizing Committee (UFWOC). In the election, the UFWOC clearly won a majority of the votes, resulting in the withdrawal of the Teamsters. 13 A few months after the election, UFWOC signed a contract with the Di G iorgio Corporation. Within a year, eleven more contracts were signed with the majof wine/grape growers of the San Joaquin Valley. In all, 8,500 workers were covered.
The signing of the DiGiorgio contract proved to be a significant event that galvanized farm workers in their efforts to unionize. After a ftve-year battIe with grape growers of the San Joaquin and Coachella Valleys ensued, in June of 1970, with American Catholic bishops serving as mediators , Coachella Valley growers agreed to sign contracts, followed by growers in the San Joaquin Valley.
It was not until additional strikes, boycotts, fasts, and the deaths of farm workers, 14 that the California state legislature in May of 1975 offered collective bargaining legislation for California farm workers. IS After years of struggle, Chavez and the United Farm Workers finally tasted the fruits of their labor. Throughout this struggle, the Catholic hierarchy did not take a stand on the rights of fann workers to organize, even though a Catholic encyclical supported the rights of fann workers. In 1973 the American Catholic Church extended its support to California fann workers , as the National Conference of Catholic Bishops presented a fann labor resolution stating their support for free secret ballot elections. Each Catholic Bishop could offer his own interpretation of fann workers' rights within his own diocese that differed from the majority. This occ urred in several dioceses throughout California.
A major theme to emerge out of the fann workers ' struggle was an ethnic movement in search of political power to combat social injustices. The 1965 strike in Delano underscored the unique historical experience of Chicanos as described by Chavez:
It is clearly evident that our path travels through a valley well known to all Mexican fann workers ... because along this very same road, in this very same valley the Mexican race has sacrificed itself for the last hundred years ... . Now we will suffer for the purpose of ending the poverty, the misery, and the injustice, with the hope that our children will not be exploited as we have bee n .... The majority of the people on our Pilgrimage are of Mexican descent, but the triumph of our race depends on a national association of all fann workers .... 16 As an oppressed and exploited group, Chicano fann workers sought to acquire the "tools" for political power in order to redress the subordinate status of fann workers. This understanding had a major impact on urban Chicano students.
In 1966, Chicano college students responded to the call for "social justice" in the fields. Many went to Delano to work with fann workers, and others began 120 were listed as target parishes located in low-income and minority sectors of the diocese. Thus, the Church had ample oppo rtunity to exercise its role as the servant of the poo r.
However, poor Chicanos did not feel that their needs were being met As a result, organized groups of Chicanos in the San Diego area came together at the Chicano Federation 1 9 to bring their needs to the attention of the Church. While these needs included ministering to their spiritual and religious welfare, Chicano activists were more concerned that the Church should be involved in their social, educational, and economic development The Federation approached Bishop Furey and requested that he establish a special office to specifically deal with and render services to opp ressed minority groups. Two meetings were arran ged between the Bishop and the Chicano Federation.
In addition 
Appoint a native Mexican American priest to head the Ethnic
Office and he be free of all other responsibilities which could hinder him from devoting full attention to his work for minority groups.
3. Authorize and support this priest and his collaborators to preach in Diocesan Parishes with a two-fold aim in mind: a) To educate the majority community in the needs, problems, and injustices suffered by minorities in the Diocese.
b) To appeal to these congregations for the financial and moral support for minorities.
4. Direct the University of San Diego to recruit and educate by providing financial and scholastic assistance to potential college students from underprivileged minority group families other than those already aided by federally funded programs at USD.
5.
Immediately establish Chicano Studies in our entire Catholic school system.
6. Arra nge for a weekly column and articles of interest to better educate the Anglo and the Spanish-speaking community. These articles are to be bilingual.
7. Abolish all national parishes in the diocese of San Diego. In a letter to the diocesan administrator, Father Guillen outlined some of the intended operations of the Office:
The bulk of the work will be at the parish level, in conjunction with the priests of the area; and with other agencies, organizations and institutions. One of the chief target areas will be education and we will serve as coordi nator for the Chicano Federation and the University and the parochial school system in promoting scholarships and tutorial programs dealing in Chicano history and other needed courses. Our office will coordinate with the proba tion and parole agencies and chaplains of the correctional institutions in providing a bridge between the institution and the parish and/or society. Another aspect of our pro gram will be in securing minority membership in youth groups such as CYO, Legion of Catholic Action and Newman Clubs, and in developing both spiritually and socially oriented programs, such as retreat programs, the Cursillo movement, and also, social action programs, where the role of charity will be stimulated. We have, as a long range plan, to work toward the establishment of parish The Office was accountable to: 1) the Senate of Priests. 2) the laity. and 3)
the bishop. The office maintained its own autonomy. It was free to take official views on appropriate issues and to work at its own discretion with any organization.26
The creation and formation of the OEA office represents an openness on behalf of a bishop who actively promoted lay involvement in his diocese. The times were ripe for the Chicano Catholic community to exert their presence in the church. Chicanos were forcing the Church to become more involved in the everyday struggles of people in the barr io who for the most part were Catholic.
At the worst. Chicanos fe lt that they had been neglected and. at the least. taken for granted. They were beginning to ask: "Is the institutional Church Christian.
or is it just another paternalistic white racist institution?"27 The Church was It was justice that Chicanos were demanding from the Catholic Church.
meaning the involvement of the church' s institutional wealth and power in areas affecting Chicanos. such as the farm workers ' struggle. For Chicanos. the Church's apathy toward the farm workers' struggle was racist:
Therefore, the role of the Church as prescribed in the Chicano community was to: ... apply pressure directly or indirectly to introduce and support legislation which will benefit the well being of Mexican Americans who need better living wages, better health and housing conditions and collective bargaining power. 3 2 Chicanos were challenging a church which promoted itself as a servant church, that is, a church of the people, to practice what it preached. In their eyes, "true Christianity" demanded that the institutional power and wealth of the Church be brought to bear in solving the current Chicano urban and rural crisis. 33
Among the different service programs which.the OEA offered in response to this challenge was a plan for minority leadership training. A Seminar Planning Committee planned a leadership conference for Chicanos to be held at Camp Oliver in Descanso, California. The hoped-for outcome of the seminar according to one of the lay committee members was to be increased unity and better communication among Chicanos. 34 Father Guillen, through the OEA, arran ged the accommodations and financed the weekend conference held November 28-30, 1969 .
The conference was announced as a "junta" aimed at self-evaluation of the Chicano Movement by Chicanos. A flyer, released by the Comite de la Raza Unida Para El Progreso, announcing the conference declared:
If the Chicano Movement is to be representative of an effort by the Chicano community, for Chicanos, we the commu nity are going to have to honestly evaluate ourselves, our commitment, as well as our collective goals as Chicanos.
To affect any progress we have to exert ourselves as a community. Appropriately our first test and triumphs will be this junta. This junta is being planned to encourage open and frank discussion and exchanges to bring this (i.e., frustra tions, despair, anger) out into the open because we believe that this turmoil, if kept within, will eventually create a permanent division in the Chicano community which would certainly devour La Causa. If we are honest, sincere in our commitments and goals as true Chicanos we must take this giant step towards unity. Unity in Thought. Unity in Action, and Unity in Progress. 3S The site of the conference was Camp Oliver, a youth camp owned and operated by the Sisters of Social Service, located about thirty miles east of San Diego. As the conference evolved, numerous participants decided to coalesceas Cat6licos Por La Raza (CPLR)-in their commitment to the Chicano movement and in their determination to make the Catholic Church accountable to Chicanos. According to one participant, college administrators and commu nity organizers made up the bulk of individuals who decided to "liberate the camp.
,, 36 
That a rider be included in all legal transactions that the Catholic
Church is not absolved of other responsibilities due the Chicano population, and that the transferring of Camp Oliver to Chicanos be only the beginning step for future community control of its lands and other properties. Bishop Maher to attend a meeting at Camp Oliver, but he refused. The Bishop asked to meet with a small group, representative of the Chicano community, but they refused. The Bishop was able to meet with a group of "friendly Spanish- Chicanos(as) marched to the steps of S t Basil's Church to perfonn a prayer vigil.
That the schools run by the different orders of Priests and Nuns
As the service was about to begin, demonstrators attempted to enter the church, only to discover that they had bee n locked out by the ushers. When a few of the demonstrators gained entrance, they were met by off-duty sheriff deputies who were armed and carr ying clubs that were used to expel the demonstrators. There were injuries, and police arr ested twenty-one demonstrators, twenty of whom stood trial for disturbing the peace and assaulting police officers.48
Although CPLR activities in Los Angeles are beyond the scope of this discussion, it is important to note that there existed a consensus as to the role of The conflict that emerged between CPLR and the San Diego Catholic diocese did not worsen the relationship between the Mexican American commu nity and the Church-it actually started one. As one individual involved in the conflict states, for the Church:
30
The Mexicans were the nice little Mexicans leaning on a cactus praying to Guadalupe and they got a big awakening that made them aware they had to do something. 5 6
As a result, the Catholic hierarchy has changed and now realizes that the needs of Chicanos can no longer be ignored. After all, they are the largest group � within the Church. Since this period, Chicanos have gained entree into the hierarchy of the American Catholic Church, and the hierarchy has recognized the importance of the "Hi sp anic Presence" in the Church as is echoed in the Bishop's pastoral letter for Hispanics. However, the question remains if this message of "justice" guides Catholic church leaders, or has it been incorporated, redefined, and institutionalized by the American Catholic hierarchy? Whatever the case, it is certain that the actions by Cat6licos Por La Raza have had a lasting impact on Chicano-church relations. "This act will not only solve the farm labor problem, but it would be the fr rst giant step toward a solution. It is becoming evident that unless farm workers are given the chance to organize, they are going to become wards of the state." Dunne, 83.
11 Dunne, chapter 7. Two days later, a young man in a pick-up shot four times into the UFW pickets, killing Juan de la Cruz, 60 years of age. The strikes were protesting the Teamsters signing with Gallo in the San Joaquin Valley. Acufia, 275. 
